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Publisher's Note 



Allah, the All-Glorious, the Exalted, bestowed so 
many blessings upon all human beings and the universe in 
its entirety. A prominent blessing among them was that 
He granted humanity His Seal of Prophets and 
Messengers, Muhammad (Peace and Blessings of Allah be 
upon him). 

The life of the Prophet, Muhammad (pbuh), his 
characteristics and traits and the battles he entered into 
and tackled all-faithfully and courageously with the 
divinely support of Allah (*)g), enabled him to spread the 
religion of the truth (Islam). All are lessons and precepts 
to be followed by true believers as well as seekers of the 
truth, and means of salvation and winning the pleasure of 
Allah, the Almighty, in the mundane life with its both 
spiritual and material aspects and in the life of the 
Hereafter. 

The author of this book, Dr. as-Sibaa‘ie (may Allah 
have mercy on him) has highlighted the main events in 
the life of the Prophet, based on historical developments 
and documented with guidance and quotations from the 
Noble Qur’an and the honourable Sunnah. Throughout 
the chapters of his book, he has given briefings on the 
lessons to be learned and the morals to be deduced from 
each and every incident in the life of the Prophet (peace 
and blessings of Allah be upon him). 

May Allah make this effort of benefit to all readers, 
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and first and foremost, all praise and gratitude be to 
Allah, Alone, the Lord of the worlds. 

Muhammad ibn ‘Abdul-Muhsin Al Tuwaijri 

International Islamic Publishing House 
Riyadh, Saudi Arabia 
1424 AH / 2003 CE 




Translator's Foreword 



Much has been written about the life of the Prophet Muhammad (^) 
from the earliest times, and biographies are still being written and 
published today. Some books are straightforward narratives, 
describing the events of the Prophet’s life in linear fashion, often in 
great detail. Others are written with the purpose of deriving rulings of 
fiqh (Islamic jurisprudence) from the life and example of the Prophet 
(^). Dr. As-Sibaa’i’s work is distinguished by the fact that, after 
studying every event of the Prophet’s life, he sought to draw lessons 
from it, that would be of benefit to the modem daa ‘ iyah (preacher of 
Islam). 

The author did not write this book in isolation from events in the real 
world, sitting in an ivory tower surrounded by books. He was an 
active participant in jihad, fighting in Palestine and playing a leading 
role in the Islamic movement in Syria. He was also a lecturer in the 
University of Damascus, where he taught Seerah (the Prophet’s 
biography). Thus he was a man who devoted his entire life to the 
da ‘wah (preaching) and striving for the sake of Allah. As such, he 
was able to draw on his experience in the field and combine it with 
the lessons he derived from the Seerah , from which he drew 
conclusions and offered advice and suggestions which are of great 
benefit to anyone who wants to engage in da wah. 

It is very important for anyone who wants to spread the message of 
Islam to study the life of the Prophet ($g) and discover how he 
undertook the mission of da wah. From studying his Seerah , we 
learn the lessons of patience (sahr) in the face of adversity and 
opposition, and the readiness to sacrifice everything for the cause of 
Islam. We see how the Prophet’s approach was gentle, yet determined 
and clear-cut, with no compromise on basic issues. The Prophet (^) 
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acted as no more than the slave of Allah, doing only that which Allah 
commanded him to do. and leaving the issue of victory to Allah. He 
was not impatient for victory and did not worry about it, knowing 
that the matter was in the hand of Allah. 

Although this book is brief, there is much that we can gain from it. 
The author takes the most important events of the Seerah , 
summarizes them in order to offer a brief overview, then outlines the 
lessons that we learn from these events. 

May Allah reward the author for his efforts in conveying the lessons 
of the Prophet’s Seerah to modem daa Hyahs . 




Foreword 



In the Name of Allah, the Most Gracious the Most Merciful 

These pages about the life of the Prophet (^), written by the late 
Professor Dr. Mustafa as-SibaaTe, were intended to lift the spirits of 
the students in the college of sharfah and to motivate them, and all 
the Muslim youth and daa Hyahs in turn, 4 'to become enthusiastic 
about studying the Seerah (biography) of the Prophet (^) and to 
leam from it that which would make them examples to all people in 
their righteousness and good living.” How could it be otherwise 
when they are being presented with the life story of the noblest 
Prophet and the greatest human being who ever lived? 

Anyone who reads these pages will clearly see that our teacher was 
examining the Seerah in the light of the Message and the Messenger. 
Through his experience of following the footsteps of the Prophet (^) 
in the field of da ‘wah and teaching people, he always managed to 
draw lessons which he used to teach to daa'iyahs everywhere. 
Hence, he did not simply narrate the seerah in the manner of a 
historian, or examine it in the manner of a faqeeh (jurist) or 
philosopher. Rather he looked at it, first and foremost, with the eye of 
an experienced daa ‘iyah who believes that the life of the Prophet (^) 
is the best example for all daa Hyahs and reformers. 

Hence, he used to examine the events of the Prophet’s life in order to 
find a means that would enable him to make the Muslim youth 
daa ‘iyahs and guides, torches to light the way, giving them from the 
biography of the Prophet (^) the nourishment they need, the hope 
that will inspire them and the practical life experience that will make 
things easy and straightforward for them. 
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These few humble introductory lines are not enough to mention the 
many other aspects of the life of the Prophet ( 0 ) which As-SibaaMe 
examined, especially the aspect of teaching and guiding people... It is 
sufficient here to point out that the most important point of studying 
shari ‘ah is to follow the command of Allah Who says: 



^ OD 4^*3- 3j_U\ <J yMj AvJ <jb JjlP 
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“ Indeed in the Messenger of Allah [Muhammad] you 
have a good example to follow for him whose hope is in 
Allah and the Last Day ...” (Qur'an 33: 21) 



— which means follow ing the example of the Prophet ( 0 ) in all 
aspects and all dimensions. As-SibaaTe was hoping for the reward of 
Allah in the Hereafter, hence his ability to explore these aspects and 
dimensions in a deep and comprehensive sense, so his book is very 
accurate and deep, but at the same time very warm and moving. 

Then As-SibaaTe passed away, after he was content with the work he 
had done in his life, and after he felt certain that the Islamic da wah 
was sure to continue, and he passed away after setting a brilliant 
example of devotion in which he was following the footsteps of the 
Prophet (^) and which he had lived in all its dimensions, as those 
who knew him are aware and as many of his students in the 
university heard and saw ... Allah is our witness that we, who were his 
students after the founding of the College of Shari 4 ah in the 
University of Damascus, were the most keen to attend his lectures 
and seminars in the university, at the time when the rich students who 
lived in luxury were walking slowly in the halls and yawning. As- 
Sibaa‘ie used to show determination and resolve, coming in leaning 
on his stick, suffering the pain of sickness which the mountains could 
not bear, making his way to the lecture hall to teach the students of 
shari 6 ah and pioneers of knowledge. This is how the spirit of 
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devotion should be, and this is what it means to be a follower of the 
Prophet (^). 

How wonderful are the lessons that As-Sibaa‘ie derived from the life 
of Muhammad how wonderful are the lessons that he gave to 
the daa ‘iyahs following the example of the Prophet all the way. 
How wonderful are the things that we learned in As-SibaaTe’s 
lectures, that leadership, in all its aspects and dimensions, is the most 
prominent aspect of the biography of the Prophet (^); he taught us, 
through his life and his conduct, that devotion is the most prominent 
aspect of his life and behaviour. In fact, in this spirit of devotion, As- 
Sibaa‘ie managed to present us with a beautiful image of the life of 
the Messenger, the leader of leaders and hero of heroes. 

* * * 

These pages which are now being published after being written in 
haste at a time of severe illness, and after being presented as lectures 
to the first and second year students in the College of Shari ‘ah, 
include only some of the many ideas that our teacher used to discuss 
in his lectures. It seems that what motivated him to compile these 
pages in such haste was his desire that they become a handy reference 
in the hands of students, because the books of Seer ah do not have this 
insight and analysis. His intention was to complete the four 
remaining chapters in similar fashion — four chapters out of the ten 
into which he divided the biography of the Prophet (^), in addition 
to an Introduction in which he dealt with two topics. Then he 
intended to go back and edit all this material, adding details and 
historical quotations, but the decree of Allah overtook him and he 
passed away. 

v JS\ %J\ & py 

(T\ : ' Y 

“... and Allah is predominant over His Affairs, but most 

of people know not.” (Qur'an 12: 21) 
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Here I can only offer my apologies to the publisher for delaying the 
completion of this work, for which I am not really qualified, but in 
preparing this edition, there was no other way in which I could do it, 
in order to highlight the approach that our teacher developed, lest it 
be lost among other manuscripts on shelves, and in response to the 
requests of readers who knew of these notes but then heard nothing 
more about them. I pray to Allah that we will be able to expand on 
this in future editions, in sha ’ Allah (Allah willing). 

The fact that these notes are being published more than ten years after 
the death of their author (may Allah have mercy on him and raise him 
in status), serves as a reminder of what Allah (a^g) says: 

<3 ^ 111 1 La \j»\j JLi ^ \i . . . 

( W : \T s jj— ) ^ 

As for the foam, it vanishes, [being] cast off; while 
that which benefits people , remains on the earth ...” 

(Qur'an 13: 17) 

‘Afritaatt Zsraittfr 




Preface 



Praise be to Allah who sent His Messengers with clear signs and 
guidance, to bring the people forth from darkness into light, and to 
guide them to the path of Allah, the Almighty, the Most 
Praiseworthy. 

Blessings and peace be upon the best of His Messengers, the noblest 
of His callers, our master Muhammad (3=3), with whom Allah 
concluded the series of His Messengers, and made his life an example 
for every believer with regard to all affairs of life, major and minor. 
With his religion, Allah concluded the series of divine laws, and 
made his message the most complete and the most able to meet the 
people’s needs, regardless of the differences in the environments and 
eras in which they live. May Allah send blessings and peace upon 
him and upon his rightly-guided companions, through whom Allah 
taught mankind the meaning of sound human nature (fitrah ), correct 
belief ( aqeedah), and sacrifice, and to whom He gave the honour of 
conveying the message of Islam to all the nations of earth. So they 
shed their blood and left their homes for this cause, until they fulfilled 
the trust and conveyed the message, and were sincere towards Allah 
and His Messenger. So they did a favour to all of mankind, the extent 
of which is not known, and each and every Muslim owes them a debt, 
until Allah inherits the earth and everything on it. May Allah be 
pleased with them and with everyone who loves them and raises the 
banner of da ‘wah, calling people to Allah after them, until the Day of 
Judgement. 

I wrote these words when I was incapacitated and very ill, after 
having presented them as lectures to the first-year students in the 
College of Sharfah. My aim was to demonstrate the aspects of the 
life of the Messenger (.-y). which every Muslim, daa'iyah and 
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student of shari ‘ah should ponder and bear in mind, so that he may 
gain the honour of following the example of the Prophet (jg) and so 
that his da wah may find success among people and be pleasing to 
Allah, and so that he may be granted the honour of abiding for 
eternity with the Messenger (,g) in Paradise. Allah (§g) says: 




td>f ^ 



or : i A-JUjj-A 



1^5 



and whosoever obeys Allah and His Messenger 
[Muhammad] will be admitted to Gardens [in 
Paradise] under which rivers flow, abiding eternally 
therein, and that will be the great success. ” 

(Qur’an 4: 13) 



So I have divided this topic into the following chapters: 



a. An Introduction including two topics: 



a. i. The benefits of studying the life of the Prophet (~y) 

a. ii. The sources and sound references for study of the life of the 
Prophet (jg) 



b. Examining the life of the Prophet which is divided into 
ten chapters': 



Chapter 1 - The life of the Prophet (jfe) before his mission began. 

Chapter 2 - His life after his mission began and before the 
migration to Abyssinia. 



Only Chapters 1 through 6 were completed; sadly, the author passed away 
before he could complete the book, and it was published in the original Arabic 
as is, with the last four chapters omitted. (Translator) 
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Chapter 3 - His life after the migration to Abyssinia until the 
migration ( Hijrah ) to Madeenah. 

Chapter 4 - His Hijrah until he settled in Madeenah. 

Chapter 5 - Battles from the Battle of Badr to the Conquest of 
Makkah. 

Chapter 6 - The spread of Islam in the Arabian Peninsula after 
the Conquest of Makkah. 

Chapter 7 - His life after the Conquest of Makkah until his death. 

Chapter 8 - The features of Islamic legislation in Madeenah. 

Chapter 9 - His character, and the fabrications of Orientalists and 
missionaries. 

Chapter 1 0 - The effect of the Messenger and the Message on the 
world. 



I ask Allah to help me in this work to present the Seerah in such a 
way that it fulfils the aim of teaching this subject in the College of 
Shari‘ah, so that the students will be motivated to love studying the 
Seerah, and so that what they leam from this study will have an 
impact on their hearts and souls, and make them examples of 
righteousness and pure living, and make their da ‘wah efforts 
successful, so that once again the Prophet (^g) will be the light of 
guidance for the Muslims that will dispel darkness from their lives, 
and fill their hearts, minds, lives and conduct with light and warmth, 
so that the Muslim community will regain its pure and righteous 
character that will enable it once again to lead all the people of this 
world, thus fulfilling the words of Allah concerning the Muslims: 




O \ • : V jl^ Ji Ijyd) 
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You are the best nation ever raised up for mankind. 
You enjoin what is right and forbid what is wrong and 
believe in Allah...” (Qur'an 3: 110) 

JHustafa 




Introduction 



THE UNIQUE FEATURES OF THE SEERAH 

The Seerah has a number of unique features which make studying it a 
source of spiritual and intellectual pleasure. Studying it is essential 
for all scholars of sharfah, daa‘iyahs who call people to Allah and 
those who are concerned with social reforms, to ensure that Islam 
will be conveyed to the people in a convincing manner, so that they 
will know that it is the refuge to which they should turn at times of 
trouble or confusion, so that the people’s hearts will be open to the 
daa ‘ iyahs and the reforms promoted by the reformers will be more 
successful and more sound. We will sum up below the most 
important and unique features of the Prophet’s biography. 

Firstly: It is the soundest account of the life of any Prophet who was 
sent, or any great reformer. The biography of the Messenger of Allah 
(jk) has come to us via the soundest academic methods and with the 
strongest proof — as we shall see when we examine the sources of 
the Seerah — which leaves no room for doubt concerning the major 
events of the Prophet’s life. This makes it easy for us to detect 
fabricated accounts, that were added in later times of miracles or 
events dreamt up, by ignorant minds who wanted to add more of an 
element of the extraordinary to the life of the Messenger of Allah 
(5^), over and beyond that which Allah had decreed of his high 
status, the sanctity of his mission and the greatness of his character. 

What is unique about the soundness of the Seerah is that it is proven, 
and there cannot be any doubt about it; this is something which 
cannot be said of the biography of any of the previous Messengers of 
Allah. In the case of Moosa (Moses) ( ) (may Allah’s peace be 
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upon him), the true events of his life are mixed with the fabrications 
introduced by the Jews, so we cannot rely on the extant Torah in 
order to find a true picture of the life of Moosa (%^). Many western 
critics have also started to complain about some of the books of the 
Pentateuch, and some of them have stated clearly that some of its 
books were not written during or soon after the lifetime of Moosa, but 
rather they were written long after he had died, by an unknown 
author. This alone is sufficient to cast doubts upon the soundness of 
the life of Moosa (>^) as narrated in the Torah. So the Muslim can 
only believe in the details of his life that were narrated in the Qur’an 
and the saheeh Sunnah. 

The same may be said of the life of ‘Eesa (Jesus) (j@), for these 
Gospels which are officially recognized by the Christian churches are 
those which were only approved of hundreds of years after the time 
of the Messiah; they were chosen — without any academic basis — 
from among hundreds of Gospels that were in circulation among the 
Christians at that time. Moreover, the attribution of these Gospels to 
their supposed authors cannot be proven in any scientific manner that 
would give peace of mind. They were not narrated through any chain 
of narrators that goes back to their authors. There is also some dispute 
among western critics concerning the names of some of these authors 
— who were they, and when did they live? 

If this is the case regarding the biographies of Messengers connected 
to religions that are widespread in the world, the element of doubt is 
even stronger regarding the founders of other religions and 
philosophies of hundreds of millions throughout the world. The 
stories told by the followers of Buddha and Confucius about their 
lives have no sound basis from the point of view of academic 
research. Rather, the priests accepted them blindly from one another 
and each generation added more elements that were akin to myths 
and legends. No enlightened mind that is free from blind-foliowing 
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of these religions can accept these myths. 

Hence, we find that the soundest biography, the one which has the 
strongest proof and was narrated in the most reliable fashion, is the 
biography of Muhammad, the Messenger of Allah ( 3 ^). 

Secondly: The life of the Prophet (^) is well known at all stages, 
from the marriage of his father ‘Abdullah to his mother Aaminah, 
until his death. We know a great deal about his birth, his childhood, 
his youth, how he earned his living before his Prophethood began, 
and his travels outside Makkah until Allah sent him as a Messenger. 
After that point, we know in more precise details all about his life, 
year by year, which makes his biography as clear as the sun. As some 
western critics said: Muhammad (agg) is the only one who was bom in 
the light of the sun. 

This is something that is not even remotely available with regard to 
any of the previous Messengers. In the case of Moosa (%gg), we do 
not know anything at all about his childhood or youth, or how he 
earned his living before he became a Prophet, and we know only a 
little about his life after he became a Prophet, not enough to form a 
complete picture of his personality. The same may be said of ‘Eesa 
We do not know anything about his childhood, except what is 
mentioned in the Gospels that exist now, which say that he entered 
the Temple of the Jews and debated with their rabbis. This is the only 
event which they mention of his childhood. We do not know 
anything of his life after his Prophethood began, apart from matters 
that have to do with his call, and a little about his way of life. Apart 
from that, it is as if the matter is covered with a thick fog. 

How can we compare this to the sound sources of the Seerah, with 
their precise details about the personal life of our Messenger, such as 
how he ate, drank, stood, sat and dressed, his shape and appearance, 
how he spoke and interacted with his family, how he worshipped and 
prayed, how he dealt with his Companions. The details of his 
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biography are so precise that they even narrated how many white 
hairs there were on his head and in his beard. 



Thirdly: The biography of the Messenger of Allah (*g) tells the life 
story of a man whom Allah honoured with the role of a Messenger. 
The Seerah does not try to make him more than human, or add myths 
and fables to his life. No divinity is ascribed to him in any way, 
whether major or minor. If we compare this to the stories that the 
Christians tell about the life of ‘Eesa ( ). or that the Buddhists tell 
about Buddha, or that the idol-worshippers tell about their gods, it 
will become clear to us that there is a huge difference between the 
biography of the Prophet (*g) and the biographies of these other 
figures. This has a far-reaching effect on the human and social 
behaviour of their followers, for the claims of divinity accompanying 
‘Eesa ( ) and Buddha made them unsuitable examples for people 

to follow their personal and social lives. Contrary to that, Muhammad 
remained and will remain the perfect human example for 
everyone who wants to live a happy and decent life on the personal, 
family and social levels. Hence, Allah (^g) says in His holy Book: 
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“ Indeed in the Messenger oj Allah [Muhammad] you 
have a good example to follow for him whose hope is in 
Allah and the Last Day...” (Qur'an 33: 21) 



Fourthly: The biography of the Messenger of Allah (sg) includes all 
aspects of human life. It tells us the story of Muhammad, the 
trustworthy and righteous youth, before Allah honoured him with the 
Message. It also tells us the biography of the Messenger of Allah who 
called people to Allah, seeking the best means of conveying his 
Message and striving his utmost to do so. It tells us his biography as 
the leader of a state, establishing the best system for his state, and 
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protecting it by his alertness, sincerity and honesty in order to 
guarantee its success. It tells us his biography as a husband and 
father, with his compassion and kind treatment, clearly setting out the 
rights and duties of husbands, wives and children. It tells us his 
biography as an educator and guide who gave his companions an 
exemplary training and education, by means of which he transferred 
from his soul to theirs that which made them follow his example in all 
matters, both major and minor. It tells us his biography as a friend 
who fulfilled the duties of friendship, satisfying its obligations and 
observing its etiquette, which made his companions love him more 
than they loved themselves and more than they loved their families 
and relatives. His seerah tells us the story of a brave warrior, a 
victorious leader, a successful politician, a trustworthy neighbour and 
a faithful ally. 

To sum up: The biography of the Messenger of Allah includes 
all aspects of human life and interaction with society, which makes it 
the best example for every daa ‘ iyah , every leader, every father, every 
husband, every friend, every teacher, every politician, every head of 
state, and so on... 

We do not find anything like this comprehensiveness, not even 
anything that comes close, in what is left of the biographies of the 
previous Messengers and founders of ancient and modem religions 
and ideologies. Moosa (>>§,) is the example of a national leader who 
saved his nation from slavery and expounded principles and laws that 
suited that nation only. But we do not find in his life-story anything 
that makes him an example for warriors, teachers, politicians, heads 
of state, fathers or husbands. 

‘Eesa ( ) represents the ascetic daa ‘iyah who, when he left this 
world, had no wealth, no house and no possessions. But according to 
his life-story as it is extant among Christians, he does not represent a 
war leader, a head of state, a father, a husband — because he never 
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married, a lawgiver or any of the other roles represented in the life of 
Muhammad (^). The same may be said of Buddha, Confucius, 
Aristotle, Plato, Napoleon, and other great men of history. They are 
fit to be examples — if at all — in only one aspect of life where they 
achieved distinction and for which they are known. The only man in 
history who is fit to be an example for all groups, for all talented 
people in all aspects of life, is Muhammad (^). 

Fifthly: The biography of Muhammad (^) is the only one that can 
give us proof beyond any shadow of a doubt about the truthfulness of 
his message and Prophethood. It is the biography of a perfect man 
whose call went from victory to victory, not by way of extraordinary 
feats and miracles, but in a purely natural way. For he began his call 
and was persecuted; he conveyed his message and gained supporters; 
he was forced to fight so he fought; he was wise and successful in his 
leadership. By the time his death drew near, his call has spread all 
over Arabia, by means of conviction, not by means of suppression 
and force. Whoever knows the customs and beliefs that the Arabs 
used to follow, and the attempts they made to silence his da ‘ wah , 
even plotting to assassinate him, and how unequal was the match 
between him and his opponents in every battle he won, and the short 
time it took his message to prevail before he died, which was only 
twenty-three years, will be certain that Muhammad (^t) was indeed 
the Messenger of Allah, and that Allah would not have blessed him 
with steadfastness, strength, influence and victory if he were not 
indeed a true Prophet. Allah would not have given this support, 
which is unique in history, to one who told lies about Him. The life- 
story of the Messenger of Allah (^) proves to us that his message is 
true from a purely rational point of view. The miracles that happened 
to him are not the main reason why the Arabs believed in his call. In 
fact we do not find any miracle that made the stubborn kuffaar 
(unbelievers) believe, even though physical miracles are proof 
against those who witness them. It is certain that the Muslims who 
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did not see the Prophet (^) or witness his miracles, believed in the 
truth of his message because of the definitive rational evidence that 
attested to the truth of his claim to Prophethood. This rational 
evidence includes the Qur’an, which is an intellectual miracle that 
makes every intelligent and fair-minded person believe that 
Muhammad’s claim to be a Messenger is true. 

This is utterly different from the life-stories of the previous Prophets 
as preserved among their followers, which indicate that people 
believed in them because of the miracles and extraordinary feats that 
they saw at their hands, without thinking in a rational way about the 
principles of their calls, or submitting to them on the basis of reason. 
The clearest example of that is the Messiah (>^), for Allah tells us in 
the Qur’an that the main reason why the Jews believed his message 
was that he healed the blind, the lepers and healed the sick, raised the 
dead, and told them what they were eating and what they were storing 
in their houses. He did all of that by Allah’s leave. The Gospels that 
are currently extant tell us that these miracles were the only reason 
why the masses believed in him all at once, not that he was a 
Messenger as the Qur’an tells us, but that he was God and the son of 
God — exalted be Allah above that. So after the time of the Messiah, 
Christianity spread because of miracles and extraordinary feats, and 
the Acts of the Apostles is the greatest evidence of that. So it is true to 
say that Christianity to its followers is a religion based on miracles 
and extraordinary feats, not on intellectual conviction. 

Hence, we can see a clear difference between the life of ‘Eesa and 
that of Muhammad (^), because no one believed him as a result of 
seeing his miracles, rather they believed him on the basis of rational 
and intellectual conviction. Although Allah honoured him with 
miracles, that was by way of honouring him and refuting his stubborn 
and arrogant opponents. Anyone who studies the Qur’an will see that 
it is based on convincing by means of rational arguments and on 
calling attention to the visible signs of the greatness of Allah’s 
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creation. Knowing that the Prophet (^g) was unlettered, makes his 
bringing the Qur’an a sign of the authenticity of his Prophethood. 
Allah says in Soorat al- ' Ankaboot : 



I* Srp \y\. ij# 

Ul U>Jj 



-^w*^ Co j i L*-j > j tdCjl 

lj^' ^ ii $ 



they say: ‘Why are not signs sent down to him 
from his Lord? ' Say: ‘ The signs are only with Allah , and 
I am only a clear Warner. ’ Is it not sufficient for them 
that We revealed to you the Book [the Qur 'an] which is 
recited to them? Verily, herein is mercy and a reminder 
[or an admonition] for people who believe 

(Qur'an 29: 50-51) 



When the kuffaar of Quraysh insisted on demanding miracles from 
the Messenger of Allah ($^), as the previous nations used to do, Allah 
commanded him to answer them by saying: 
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Exalted is my Lord! Was I ever but a human 
Messenger ?” (Quran 17: 93) 

Listen to what Allah says in Soorat al-lsra 
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“/Irtrf ^Aey say; TfT .vAa// not believe in you [O’ 
Muhammad], until you cause a spring to gush forth 
from the earth for us; Or you have a garden of date 
palms and grapes, and cause rivers to gush forth in 
their midst abundantly; Or you cause the heaven to fall 
upon us in pieces, as you have pretended, or you bring 
Allah and the angels before [us] face to face; Or you 
have a house of Zukhruf [like silver and pure gold] , or 
you ascend up into the sky \ and even then we will put no 
faith in your ascension until you bring down for us a 
Book that we would read Say [O’ Muhammad]: 
“ Exalted is my Lord! Was I ever but a human 
Messenger (Qur’an 1~: 90-93) 



Hence the Qur’an clearly states that Muhammad ) is a man who 
was sent as a Messenger, and that his claim to Prophethood is not 
based on extraordinary feats and miracles, rather it is addressed to 
people’s minds and hearts. 






(Uo ; T, -LcVl 1 ,^) 



“ And whomsoever Allah wills to guide , He expands his 
heart to Islam. (Qur’an 6: 125) 



SOURCE MATERIAL FOR THE BIOGRAPHY 
OF THE PROPHET (yp) 

There are only four main sources for the Biography of the 
Prophet Qy). 
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t The Holy Qur'an 



This is the primary source from which we derive the features of the 
Prophet’s biography. The Qur’an refers to his childhood: 



(v-n : L y^Ji ojj^) 



“Did He not find you [O’ Muhammad] an orphan and 
gave you a refuge? And He found you unaware [of the 
Qur’an, its legal laws and Prophethood] and guided 
you?” (Qur’an 93: 6-7) 

It also refers to his noble and sublime character: 
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“And verily, you [O’ Muhammad] are of a great moral 
character ” (Qur’an 68: 4) 

The Qur’an speaks of the hardship and persecution that the Prophet 
(^g) faced for the sake of his call. It mentions how the mushrikoon 
(polytheists) accused him of practicing witchcraft and of being 
insane, in order to turn others away from following the religion of 
Allah. The Qur’an mentioned the Prophet’s Hijrah (migration) and 
the most important battles that he waged after his Hijrah . It speaks of 
the battles of Badr, Uhud and Al-Ahzaab; it mentions the Treaty of 
Al-Hudaybiyah, the Conquest of Makkah and the campaign of 
Hunayn. It also speaks of some of his miracles, such as the Isra ’ and 
Mi'raaj (Night Journey and Ascent into heaven). 

So it speaks of many events from the Prophet’s life. Because the 
Qur’an is the most sound book on the face of the earth, and it is so 
strongly proven in such a way that no wise man could think of 
doubting its texts and historical authenticity, the events of the 
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Prophet’s life mentioned therein are unanimously regarded as the 
most sound sources of the Seer ah . 

But we should note that the Qur’an does not discuss the details of the 
events of the Prophet’s life; rather it mentions them in general terms. 
When it speaks of a battle, it does not tell us the reasons why it 
happened, or the numbers of Muslims and mushrikeen (polytheists) 
who fought, or the numbers of mushrikeen killed or captured. Rather 
it speaks of the lessons to be learned from the battle. This is the aim of 
the Qur’an in all the stories that it tells us of earlier Prophets and past 
nations. Hence, we cannot rely only on the texts of the Qur’an that 
speak of the Prophet’s life, if we want to have a complete picture of 
the life of the Messenger (^). 

2. The saheeh Sunnah 

The saheeh Sunnah is contained in the books of the Imams of hadith 
who are well known in the Muslim world for their sincerity and 
trustworthiness. These books are as follows: 

The Six Books: Bukhari, Muslim, Abu Dawood, An-Nasaa’i, At- 
Tirmidhi and Ibn Maajah. To them may be added the Muwatta ’ of 
Imam Maalik and the Musnad of Imam Ahmad. These books — 
especially Bukhari and Muslim — represent the pinnacle of 
trustworthiness and precision. The other books include both saheeh 
and hasan ahaadeeth (Prophet’s sayings), and some also contain 
da‘eef( weak) reports. 

From these books, which contain most of the life of the Prophet (^;), 
the events, wars and deeds, we can form a comprehensive picture of 
the life of the Messenger (.^), even though it may not always be 
complete and in chronological order. What makes them more 
trustworthy and gives us more peace of mind is the fact that the 
reports were narrated with continuous chains of narrators that go 
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back to the Sahaabah (Prophets’ Companions) (may Allah be 
pleased with them), who are the ones who lived with the Messenger 
feg) and were with him. Allah supported His religion through them, 
and the Messenger of Allah (^) taught them himself. They were the 
most righteous generation in history, the ones with the strongest faith, 
the most truthful in speech, the noblest in spirit and the wisest. We 
must accept everything that has been narrated to us from the 
Messenger with a sound and continuous isnad as a historical fact, and 
entertain no doubts concerning it. 

The Orientalists with their ulterior motives, and their followers 
among the Muslims who have little or no religious commitment and 
who have been deceiv ed by the west and its scholars into casting 
aspersions upon the authenticity of the books of Sunnah that they 
have before them, want to destroy the shari ‘ah thereby and instill 
doubts about the events of the Seerah. But Allah, Who has 
guaranteed to protect His religion, has motivated some Muslims to 
refute their falsehood and turn their plots against them. In my book 
As-Sunnah wa Makaanatuha min at-Tashree‘ al-Islami I discuss the 
efforts of our scholars in examining and studying the Sunnah of the 
Prophet (^fe), and I expose the specious arguments of the Orientalists 
and their followers, and subject them to academic criticism. I hope 
that Allah will reward me for this work and make it among the record 
of my good deeds on the Day of Resurrection. 

3. Arabic poetry from the time of the Messenger (%&) 

One of the matters concerning which there can be no doubt is the fact 
that the mushrikeen attacked the Messenger and his message on the 
lips of their poets, which forced the Muslims to refute them on the 
lips of their own poets, such as Hassaan ibn Thaabit, ‘Abdullah ibn 
Rawaahah and others. The books of Arabic literature and the Seerah , 
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which were subsequently written, include a great deal of this poetry, 
from which we are able to deduce much information about the 
environment in which the Messenger ($g) lived and the call of Islam 
developed at the very beginning. 

4. The books of Seerah 

The events of the Prophet’s life were narrated by the Sahaabah (may 
Allah be pleased with them) to those who came afterwards. Some of 
them devoted particular attention to seeking out information on the 
details of the Seerah . Then the TaahVeen (followers of the 
Companions) transmitted these reports and compiled them in books, 
and some of them devoted particular attention to this, such as Abaan 
ibn ‘Uthmaan ibn ‘Affaan (^>) (may Allah be pleased with him) 
(32-105 AH) and ‘Urwah ibn az-Zubayr ibn al-‘Awaam, 23-93 AH). 
Among the lesser Taabieen there were ‘Abdullah ibn Abi Bakr al- 
Ansaari (d. 135 AH); Muhammad ibn Muslim ibn Shihaab az-Zuhri 
(50-124 AH), who compiled a book on the Sunnah at the time of 
‘Umar ibn ‘Abdul-‘Azeez, by his command; and ‘Aasim ibn ‘Umar 
ibn Qutaadah al-Ansaari (d. 129 AH). 

Then those who came after them paid attention to the Seerah , and 
devoted separate books to it. Among the most famous early 
compilers of the Seerah was Muhammad ibn Ishaaq ibn Yassaar 
(d. 152 AH). The majority of scholars and muhadditheen (narrators 
of Hadith) are agreed that he is trustworthy, except for what was 
narrated from Maalik and from Hishaam ibn ‘Urwah ibn az-Zubayr 
who criticized him. Many of the scholars attribute the criticism of 
these two great scholars to personal enmity that existed between them 
and Ibn Ishaaq. 

Ibn Ishaaq wrote his book Al-Maghaazi based on ahaadeeth and 
reports which he had heard himself in Madeenah and Egypt. 
Unfortunately, this book itself has not come down to us; it is part of 
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our rich intellectual heritage that has been lost. But the contents of his 
book remain preserved in the material that Ibn Hishaam narrated 
from him in his Seerah , via his shaykh Al-Bakaa’i, who was one of 
the most famous students of Ibn Ishaaq. 

Seerat Ibn Hishaam 

His full name was Abu Muhammad ‘Abdul-Malik ibn Ayyoob al- 
Humayri. He grew up in Basrah and died in 213 or 218 AH, 
according to different reports. Ibn Hishaam wrote his book As-Seerah 
an-Nahawiyah based on the material that his shaykh Al-Bakaa’i 
narrated from Ibn Ishaaq, and on the material that he himself narrated 
from his shaykhs, but Ibn Ishaaq had not mentioned it in his Seerah. 
He omitted the material that Ibn Ishaaq had narrated if he did not find 
it acceptable. So he produced a book that is one of the most 
comprehensive, sound and detailed sources of the Prophet’s 
biography. His book was so well-received that people called it after 
him, and dubbed it Seerat Ihn Hishaam . Commentaries on his book 
were written by two scholars from Andalusia, As-Suhayli (508-581 
AH) and Al-Khushani (535-604 AH). 

Tabaqaat Ibn Sa'd 

His full name was Muhammad ibn Sa‘d ibn Manee" az-Zuhri. He was 
bom in Basrah in 168 AH and died in Baghdad in 230 AH. He was a 
scribe for Muhammad ibn ‘Umar al-Waaqidi (130-207 AH), the 
famous historian of the Prophet’s battles and campaigns ( maghaazi ) 
and biography. In his book At-Tabaqaat , Ibn Sa‘d mentioned the 
names of the Sahaabah and TaahVeen — after outlining the 
biography of the Prophet (^) — according to their status, their tribes 
and their locations. His book At-Tabaqaat is considered to be one of 
the most trustworthy primary sources of the seerah , and the best in 
preserving the names of the Sahaabah and Taabi‘een. 
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Taareekh at-Tabari 

His full name was Abu Ja'far Muhammad ibn Jareer at-Tabari (224- 
310 AH). He was a faqeeh and muhaddith . and the founder of a 
school of fiqh that did not spread very widely. His book of history 
was not limited to an account of the life of the Prophet (^), rather he 
also wrote the history of the nations that came before him, then he 
wrote a separate section about the life of the Prophet (^), then the 
history of the Islamic state until the time shortly before his death. 

At-Tabari is regarded as trustworthy in what he narrates, but he often 
mentions weak (da‘eef) or false ( haatil) reports, attributing these 
reports to the narrators who were known at his time to be unreliable 
— such as in the case of his reports from Abu Mukhnif, who was a 
fanatical ShiH (shfite), but At-Tabari narrated many of his reports 
attributing them to him, as if he is saying that this is not his narration 
but Abu Mukhnif s. 

Developments in the writing of the Seerah 

The writing of the Seerah developed further. Some aspects of the 
Seerah were covered in books devoted to a single aspect of the 
Prophet’s life, such as Dalaa’il an-Nuhuwwah by Al-Asbahaani, 
Ash-Shamaa hi al-Muhammadiyah by At-Tirmidhi, Zaad al-Ma ‘ ad 
by Ibn Qayyim al-Jawziyah, Ash-Shifa ’ by Al-Qadi ‘ Ayaad, and Al- 
Mawaahih al-Laduniyah by Al-Qastalaani. on which an eight- 
volume commentary was written by Az-Zarqaani (d. 1122 AH). 

The scholars are still writing books on the life of the Prophet (^g) in 
the modem style that is more readily acceptable to people’s tastes 
nowadays. One of the most famous books that have been written in 
our time is Noor al-Yaqeen fi Seerat Sayyid al-Mursaleen by Shaykh 
Muhammad al-Khudari (may Allah have mercy on him). This book 
has been well received and is used for study in religious institutes in 
most parts of the Muslim world. 
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CHAPTER ONE 



BEFORE PROPHETHOOD 



HISTORICAL EVENTS 

The proven reports about Muhammad’s life before Prophethood tell 
us the following facts: 

1 . He was bom into the noblest family among the Arabs, which was 
one of the noblest branches of Quraysh, namely Banu Haashim. 
Quraysh was the noblest of Arab tribes, the purest in descent and the 
highest in status. It was narrated from Al-'Abbaas Q^b) that the 
Messenger of Allah (^) said: 



“Allah created mankind, and made me from the best of 
them, from the best of their two groups. Then He chose 
tribes and made me from the best tribe. Then He chose 
families and made me from the best family. So I am the 
best of them from the best family.” 2 

Because of the high esteem in which noble descent was held among 
Quraysh, we find that among the things which Quraysh accused the 
Prophet (feg) of, his descent is not mentioned, because his origins 
were well known among them. They accused him of many things that 
they made up, but this issue was not mentioned at all. 

2. He grew up an orphan, for his father 'Abdullah died when his 
mother was only two months pregnant with him. When he reached 



2 Narrated by At-Tirmidhi with a saheeh isnad. 
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the age of six, his mother Aaminah died too, so at a very early age he 
(&g) felt the bitterness of being deprived of his parents’ love and 
compassion. After that, he was looked after by his grandfather 
‘Abdul-Muttalib, but he died when the Prophet (^g) was eight years 
old. Then he was looked after by his paternal uncle Abu Taalib, until 
he grew up and became strong and mature. The Qur’an refers to his 
being an orphan when it says: 

O : 

“ Did He not find you [O’ Muhammad] an orphan and 
gave you a refuge ?” (Qur’an 93: 6) 

3. The Messenger of Allah (^) spent the first four years of his life in 
the desert, among Bani Sa‘d, so he grew up strong and healthy, 
eloquent and brave, able to ride horses well at an early age. His 
talents flourished in the peace and fresh air of the desert. 

4. His intelligence was apparent at an early age and could be seen in 
his features, which aroused the love of all those who saw him. When 
he was a young boy, the Messenger came and sat on his grandfather’s 
bed. When he (‘Abdul-Muttalib) sat on it, no one among his children 
(i.e., the paternal uncles of the Prophet) would sit on it with him. So 
his paternal uncles tried to make him move, but ‘Abdul-Muttalib 
said, “Leave my son alone, for by Allah he has a future.” 

5. When he was a young man, the Prophet tended the sheep of 
the people of Makkah in return for a few pennies. It was narrated that 
he said: 

“There is no Prophet who was not a shepherd.” They 
said, “Even you. O’ Messenger of Allah?” He said, 

“Even me.” According to another report he said, “Allah 
never sent any Prophet but he was a shepherd.” His 
Companions said to him, “Even you, O’ Messenger of 
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Allah?” He said, “Even me. i tended the sheep of the 
people of Makkah in return for a few pennies.” 

Then when he reached the age of twenty-five, he worked for 
Khadeejah bint Khuwaylid, doing business with her money in return 
for a salary that she paid him. 

6. When he was a young man, he did not join his Makkan peers in 
their idle leisure pursuits. Allah (^) protected him from that. The 
books of Seercih state that when he was a young man, he heard 
singing in one of the houses of Makkah where a wedding party was 
taking place. He wanted to go to the party, but Allah caused him to 
fall asleep, and he was only woken up by the heat of the sun. He did 
not join his people in worshipping idols, he never ate the meat of any 
animals that were sacrificed to them, he never drank wine, he never 
gambled, and he never uttered foul speech or bad language. 

7. He was known for his wisdom and sound reasoning. The incident 
when he put the Black Stone back in its place in the Ka‘bah is 
indicative of that. The Ka‘bah had been damaged by a flood which 
caused cracks in its walls, so the people of Makkah decided to knock 
it down and rebuild it. So they did that, but when they reached the 
place where the Black Stone was to go, a fierce dispute erupted as to 
who would have the honour of putting the Black Stone in place. Each 
tribe wanted to have this honour. The dispute reached the point where 
they were threatening to fight one another, then they agreed that the 
first person to come in through the gate of Bani Shaybah should 
judge amongst them. That person was the Messenger of Allah (^), 
and when they saw him, they said, “This is Al-Ameen (the 
trustworthy), we will accept his judgement.” When they told him 
about that, he solved the problem in a manner that was approved of 
by all parties. He spread out his cloak, then he picked up the Stone 
and put it on his cloak. Then he told them that each tribe should take 
hold of one edge of the cloak and lift it up. When the Stone reached 
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its place, he took it and put it there with his own hand, and they all 
approved of that. By means of his wisdom, Allah protected the blood 
of the Arabs from being shed in a feud that only Allah, the Exalted, 
the Almighty, knows its extent. 

8. The Prophet (^) was known among his people for being 
trustworthy and honest since his youth. He was well known among 
them for treating people kindly, keeping promises, living an upright 
life and having a good reputation. This is what made Khadeejah ( 
employ him to engage in trade using her money in the caravan that 
went to the city of Busra in Syria every year, and made her pay him 
double what she paid anyone from among her own people. When he 
came back to Makkah and her slave Maysarah told her how 
trustworthy and sincere he was, and she saw the great profits that had 
been made on that trip, she paid him double the sum that she had 
promised. She also wanted to marry him, and he agreed to marry her 
even though he was fifteen years younger than her. The best 
testimony to his good attitude before Prophethood is the fact that 
Khadeejah said to him when the revelation first came to him in the 
cave of Hiraa’ and he began trembling, “No, by Allah, Allah will 
never forsake you, for you uphold the ties of kinship, you help the 
weak and poor, you honour your guests and you help others at times 
of crisis.” 

9. He traveled twice outside Makkah. The first time was with his 
paternal uncle Abu Taalib when he was twelve years old, and the 
second time was when he was twenty-five, when he went to engage 
in trade on Khadeejah’s behalf, with her money. Both trips were to 
the city of Busra. On both occasions he heard the talk of the 
merchants and saw the towns of the lands through which he traveled, 
and the customs of their people. 

10. A few years before his Prophethood, Allah made him like to go 




Lessons to be learned 4 1 



out to the cave of Hiraa’ — which is a mountain on the north-west 
side of Makkah, close to the city — where he would stay alone for a 
month — during the month of Ramadaan — and think about the 
signs of Allah’s creation and the greatness of His power. He 
continued to do this until the Revelation came to him with the 
Qur’an. 

LESSONS TO BE LEARNED 

A researcher may leam the following lessons from studying the 
events described above: 

1 . That the more highly-regarded a daa ‘iyah or social reformer is 
among his people, the more likely the people will listen to him. 
People usually look down on callers and reformers if they are of 
humble origins or modest background. But if there comes to them 
one whose noble birth or whose family’s social status they cannot 
deny, they will not be able to say anything about him but lies and 
fabrications which they will take as an excuse not to listen to him or 
heed his call. Hence, the first thing that Heraclius asked Abu 
Sufyaan, after the Prophet (as) had sent a letter to Heraclius calling 
him and his people to Islam, was: “What is his lineage amongst 
you?” Abu Sufyaan answered, although at that time he was still a 
mushrik, “He is one of the noblest of us in lineage.” When Heraclius 
had finished questioning Abu Sufyaan and had listened to his 
answers, he explained to him why he had asked him these questions 
about Muhammad the Messenger of Allah fig). Heraclius said: "I 
asked you what his lineage was amongst you, and you said that he 
was one of the noblest of you in lineage. That is because God never 
chooses a Prophet except from among the noblest of his people and 
the best in lineage.” 

It is true that Islam does not give any weight to nobility of descent 
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when it comes to deeds, but this does not mean that there is no 
connection between noble descent and noble deeds. The higher a 
person s status, the more chance there is of success, as the Prophet 
(%) said according to a saheeh hadith: 

The best among you during the Jaahiliyah are the best 
among you in Islam, if they understand properly.” 

2. If the daa iyah goes through the pain of being an orphan or 
suffering hardship when he is young, that will make him more 
sensitive to noble humane feelings., and he will be filled with 
compassion and mercy towards the orphans, the poor and persecuted; 
he will strive harder to be just to these groups and show mercy and 
compassion towards them. Every daa * iyah needs a large amount of 
noble humane emotions that will make him feel the pain of the weak 
and wretched. There is nothing better than suffering in his own life to 
give him the feelings of the orphans, poor and needy. 

3. The closer the daa Hyah s lifestyle is to the fitrah (nature), and the 
further away he is from a complex lifestyle, the more pure, and strong 
will be his mind, body and soul, and the more sound is his speech and 
thinking. Hence, it was not by chance that Allah chose the Arabs to 
bring the message of Islam, because, in comparison to the 
neighbouring civilized nations, they were purer in spirit, sounder in 
thinking, more proper in morals, and more able to endure the 
hardships of war for the sake of Allah and spreading His message 
throughout the world. 

4. No one is qualified to lead the da \vah except one who is intelligent 
and alert. So those of low or average intelligence are the least 
deserving of leading the intellectual reform or spiritual movement. 
Rather, it is one of the laws of life that no one who is dull-witted or 
confused in his thinking or hold weird views will be able to lead in 
any field of life with any degree of success. If by chance or 
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circumstance such a person attains a position of leadership, he will 
quickly falter and his people will shun him, after his actions 
demonstrate his stupidity, oddness or contused thinking. 

5. The daa ‘iyah must be able to depend on himself to earn a living, or 
have a decent source of income, without begging or humiliating 
himself in any way. 

Sincere and noble daa ‘iyahs do not accept to live on people’s charity 
and gifts. What respect can they have from their people if they 
humiliate themselves by begging and asking from people, even if 
they do not do that openly? If we find a person who claims to be a 
daa 'iyah accumulating wealth from people through all kinds of 
deceit, then we may be certain that he has no self-respect, so how 
must his people and his neighbours view a person who accepts 
humiliation for himself? How can he call people to noble 
characteristics and conduct, and confront false and corrupt rulers, and 
fight evil and immorality, and spread the noble spirit of righteousness 
among the ummah? 

6. If the daa ‘iyah is righteous during his youth and has lived a good 
life, this is more likely to bring him success in his efforts to call 
people to Allah, reform their morals and fight evil. For there will be 
no one who can criticize his personal conduct before he began his 
da ‘wah work. We often see that when people undertake da 'wah (call, 
preaching) and reform efforts, especially in the field of moral reform, 
one of the most off-putting factors is when people remember their 
immoral past and previous bad behaviour. This ill-spent past may 
make people doubt the sincerity of such daa ‘iyahs, who may be 
accused of hiding behind the reform effort for ulterior motives, or of 
not starting to call for reform until they had had their fill of the 
pleasures of life, and because of their circumstances or their age they 
no longer had any hope of continuing to have the worldly gains, 
wealth, fame or status that they previously enjoyed. 
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But in the case of the daa ‘iyah who was righteous during his youth, 
he can continue to hold his head high with a clear conscience. The 
enemies of reform will not find any way to criticize him for his recent 
or more distant past; they will not find in his past any grounds for 
exposing him or calling people to look down on him. 

Yes, Allah accepts the repentance of the one who repents to Him 
sincerely, and He erases his past evil deeds with his present good 
deeds, but this does not benefit the daa ‘iyah who wants to succeed in 
his da ‘wah, who could have hoped for greater success if he had a 
better past and a better reputation. 

7. If the daa ‘iyah has the experience of travel, living with the masses 
and becoming familiar with the people’s customs, circumstances and 
problems, this will have a great impact on the success of his da ‘wah. 
Those who interact with people through books and articles without 
mixing with people of different backgrounds are doomed to failure in 
their calls for reform. The people will not listen to them or respond to 
their call, because they will see that they know nothing about their 
circumstances and their problems. Whoever wants to bring about 
reform among religious people has to mix with them in their 
mosques, gatherings and meetings. Whoever wants to bring about 
reform among the workers and peasants has to mix with them in their 
villages and factories, eat with them in their houses, and speak to 
them in their meetings. Whoever wants to reform the people’s 
interactions with one another has to mix with them in their 
marketplaces, shops, factories, clubs and gatherings. Whoever wants 
to reform politics must mix with politicians and get to know their 
organizations, listen to their speeches, read their manifestoes and 
agendas, then get used to the environment in which they operate, 
their cultural background and the aims which they are striving to 
reach, so that he will know how to address them without putting them 
off, and how to aim his reform efforts, so that they will not resist him 
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because of personal dislike or emotional reasons. 

So the dact ‘iyah must have some experience of life and some 
knowledge of people’s affairs, so that he will be able to fulfil the 
command of Allah (^): 
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“Invite [ mankind , O’ Muhammad] to the way of your 
Lord [ i. e. Islam] with wisdom [ i. e. with the Divine 
Revelation and the Qur’an] and fair preaching ...” 

(Qur’an 16: 125) 

How wonderful is the advice to, 

“address people according to their intellectual level; do 
you want Allah and His Messenger to be rejected?” 3 

8. The daa ' iyah who wants to call people to Allah should spend time 
alone every now and then, when his soul may make contact with 
Allah and he can keep away from all the things that may upset him 
such as bad attitudes, the stress of life and disturbances around him. 
During such times of solitude, he should take stock of himself and see 
if he has fallen short in doing good, or deviated in any way, or failed 
to follow the wisest course, or made a mistake in his method or way. 
or indulged in arguments with some people to such an extent that he 
forgot to remember Allah and feel close to Him, remember the 
Hereafter with its Paradise and its Hell, together with death and its 



3 This is mentioned in Bukhari, 1/199, in Kitaah al-'Ilm, Baah man khassa 

t)U- ‘Hm q aw man doona qawmin karaahiyatan an laa yqfhamu (The Book of 
Knowledge, Chapter: One who addresses knowledge only to some people and 
not others lest they misunderstand). 4 Ali (^) said: “Speak to the people 
according to their level of knowledge, do you want Allah and His Messenger 
to be rejected? 1 ' 
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suffering and agonies. Hence tahajjud and qiyaam al-layl (prayers at 
night) were made obligatory for the Prophet ($g), and they are 
mustahabbat (recommended) for others. Those who should be most 
eager to perform these iiafl prayers are the daa ‘ iyahs who seek to call 
people to Allah and His shari 4 ah and Paradise. 

Solitude, tahajjud and standing to worship Allah in the depths of the 
night bring joy which no one knows except those whom Allah 
honours with these acts of worship. Ibraheem ibn Adham (may Allah 
have mercy on him) used to say after doing these prayers, “We are 
experiencing joy which if the kings were aware of it, they would fight 
us for it.” 



It is sufficient for us to note the words that Allah addressed to the 
Messenger of Allah (^): 
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O you wrapped in garments [i.e. Prophet 
Muhammad]! Stand [to pray] all night, except a 
little — Half of it or a little less than that, Or a little 
more. And recite the Qur an [aloud] in a slow [pleasant 
tone and] style. Verily ; We shall send down to you a 
weighty Word [i.e. obligations, laws]. Verily the rising 
by night [for Tahajjud prayer] is very hard and most 
potent and good for governing oneself and most 
suitable for [understanding] the Word [of Allah] ” 

(Qur'an 73: 1-6) 




CHAPTER TWO 



FROM THE BEGINNING OF 
PROPHETHOOD UNTIL THE MIGRATION 
TO ABYSSINIA 



HISTORICAL EVENTS 

During this period, we know that the following historical events took 
place: 

1. The Revelation (wahy) came to the Prophet (^). When the 
Prophet reached the age of forty, Jibreel (Gabreal) ( yA ) came down 
to him with the Revelation on Monday 17 Ramadaan. Imam Bukhari 
(may Allah have mercy on him) tells us the story in his Saheeh , with 
a continuous isnad going back to ‘Aa’ishah Umm al-Mu’mineen 
(^. ). of how the Revelation came to him. ‘ Aa’ishah said: 

“The way in which the Divine Revelation to the 
Messenger of Allah began was in the form of good 
dreams which came true like bright daylight, and then 
the love of seclusion was bestowed upon him. He used 
to go in seclusion in the cave of Hiraa’ where he used to 
worship (Allah alone) continuously for many days 
before he would want to see his family. He used to take 
with him the food for his stay and then come back to 
(his wife) Khadeejah to take his food again, until 
suddenly the Truth descended upon him while he was in 
the cave of Hiraa \ The angel came to him and told him 
to read. The Prophet replied, T am not a reader.’ The 
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Prophet said, The angel embraced me and squeezed me 
so hard that I could not bear it any more. Then he 
released me and again told me to read, and I replied, T 
am not a reader/ Thereupon he embraced me again and 
squeezed me a second time till I could not bear it any 
more. Then he released me and again told me to read but 
again I replied, T am not a reader.’ Thereupon he 
embraced me for the third time and squeezed me, then 
he released me and said, 
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Read! In the Name of your Lord Who has created [all 
that exists] . He has created man from a clot [a piece of 
thick coagulated blood]. Read! And your Lord is the 
Most Generous. JVho has taught [the writing] by the 
pen. He has taught man that which he knew not. ” 

(Qur’an 96: 1-5) 

Then the Messenger of Allah returned, having 
memorized these verses, with his heart beating 
severely. Then he came to Khadeejah bint 
Khuwaylid and said, ‘Cover me! Cover me!’ They 
covered him until he calmed down, then he told her 
everything that had happened and said, ‘I fear for 
myself.’ 

Khadeejah replied, ‘Never! By Allah, Allah will never 
disgrace you. You uphold the ties of kinship, help the 
poor and the destitute, honour your guests and assist the 
deserving calamity-afflicted ones.’ 

Khadeejah then took him to Waraqah ibn Nawfal ibn 
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Asad ibn ‘Abdul-'Uzza, who was the son of 
Khadeejah’s paternal uncle. He had become a 
Christian during the Jaahiliyah and he was a scribe 
who could write Hebrew. He would write from the 
Gospel in Hebrew as much as Allah wished him to 
write. He was an old man and had become blind. 
Khadeejah said to Waraqah, 'Listen to the story of your 
nephew, O’ my cousin!’ Waraqah asked, O’ my 
nephew! What have you seen?’ The Messenger of Allah 
described what he had seen and Waraqah said, 'This is 
the Namoos — the bringer of Revelation, i.e., Jibreel — 
who came down to Moosa. I wish that I were young and 
strong, and could live up to the time when your people 
will drive you out.’ The Messenger of Allah said, 'Will 
they drive me out?’ Waraqah said, 'Yes, no man has 
ever brought something similar to what you have 
brought but he was treated with hostility. But if I should 
remain alive till the day when you will be turned out 
then I will support you strongly.’ But after a few days 
Waraqah died and the Revelation also ceased for a 
while. 

According to the report narrated by Ibn Hishaam from Ibn Ishaaq: 
Jibreel came to him whilst he was sleeping in the cave of Hiraa’, 
bringing a coverlet of brocade on which there was some writing, and 
said, "Read!” ...So I read it, and he departed from me, and 1 awoke 
from my sleep, and it was as if those words were written on my heart. 
Then I went out and when I was midway on the mountain, I heard a 
voice from heaven saying, “O’ Muhammad, you are the Messenger 
of Allah, and I am Jibreel.” I raised my head to look up at the sky, and 
I saw Jibreel in the form of a man standing astride the horizon, 
saying, "O’ Muhammad, you are the Messenger of Allah, and I am 
Jibreel.” So I stood and looked at him, moving neither forward not 
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backward, then I began to turn my face away from him, but wherever 
I looked I saw him there on the horizon. I continued to stand there, 
neither advancing nor turning back, until Khadeejah sent her 
messengers to look for me... 

2. The first one to believe in him and enter Islam was his wife 
Khadeejah (^), then his cousin 4 Ali (^), who was ten years old. 
Then his freed slave Zayd ibn Haarithah, then Abu Bakr as-Siddeeq 
(4$b). The first slave to become Muslim was Bilaal ibn Rabaah al- 
Habashi. So Khadeejah was the first one to believe in him. The 
Prophet (^e) prayed with her late on Monday, and that was the first 
day he prayed. At that time the prayer was two rak'ahs in the 
morning and two rak'ahs in the evening. 

3 . Then after that the Revelation ceased for a while. The reports differ 
as to how long that time lasted. The longest estimate is three years 
and the shortest is six months, which is the correct view. The 
cessation of the Revelation caused great distress to the Prophet ( 4 ^), 
until he was about to go out to the mountains and throw himself down 
from a peak 4 , thinking that Allah had forsaken him after He had 
chosen him for the honour of Prophethood. Then the Revelation 
came back to him, as Imam Bukhari narrated in his Saheeh from 
Jaabir ibn 'Abdullah al-Ansaari, who reported that the Prophet (^) 
said: 

"Whilst 1 was walking, I heard a voice from heaven, so I 
looked up and saw the angel who had come to me in the 
cave of Hiraa’, sitting on a throne between heaven and 
earth. I was afraid of him, so I went back, saying, 
'Cover me!’ Then Allah revealed the words: 



4 Although this sentence — “He was about to throw himself down from the 
mountaintops out of grief because the Revelation had ceased” — appears in 
Saheeh al-Bukhari , it is part of the commentary of Az-Zuhri and cannot be 
traced back to the Prophet ($&). See Al-Fath, 12/316. 
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‘O' you [Muhammad] enveloped in garments! Arise 
and warn! And glorify your Lord [Allah] ! And purify 
your garments! And keep away from Ar-Rujz [the 
idols] r (Quran 74: 1-5) 

So the Revelation resumed and continued to come.” 



4. After that, the Messenger (^g) started to call to Islam those whom 
he knew to be mature. This went on for three whole years, until a 
number of men and women, who were known to be mature and of 
sound nature, had embraced Islam. 

5. Then, after the number of those who had entered Islam had reached 
approximately thirty, Allah commanded His Messenger ($g) to 
convey the message openly. That was when Allah (^) said: 
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“ Then declare what you are commanded and turn away 
from the polytheists (Qur'an 15: 94) 



6. Then began the period of persecution of the new believers and of 
the Messenger of Allah (^g). The mushrikeen were upset because the 
Messenger (^g) cast aspersions upon their reasoning and criticized 
their gods, and brought them a new religion which called them to One 
God, “ Whom no vision can grasp Him, but He grasps all vision and 
He is Al-Lateef [the Most Subtle and Courteous] , Well-Acquainted 
with all things ” (cf. Al-Andam 6: 103). 



7. During this period, the Messenger (^g) would meet with the 
believers in secret in the house of Al-Arqam ibn Abi al-Arqam who 
had also become Muslim. The Messenger used to recite to them the 
verses of the Qur’an that had been revealed to him, and he would 
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teach them about the rulings of the religion and the laws that had been 
revealed at that stage. 

8. Then the Messenger ($&;) was commanded to warn his tribe and 
kinsmen. So he stood on As-Safa and called the clans of Quraysh one 
by one, and invited them to enter Islam, and give up idol-worship; he 
told them of Paradise and warned them about Hell. Abu Lahab said to 
him, “May you perish! Was it for this that you called us together?” 

9. Quraysh wanted to harm the Messenger (^g) but his uncle Abu 
Taalib protected him and refused to surrender him to them. Then after 
they had left, he asked him to tone down his call. He thought that his 
uncle was going to let him down, and he uttered the famous words: 
“By Allah, if they were to put the sun in my right hand and the moon 
in my left to make me give up this matter, I will never give it up until 
Allah makes it victorious or I perish in the attempt. 

1 0. After that the mushrikeen s persecution of the Messenger Qg) and 
his companions became even worse, until some of them died under 
torture, and some of them became blind. 

1 1 . When Quraysh saw how the believers were clinging steadfastly to 
their beliefs, they decided to negotiate with the Messenger (^), 
offering to give him however much money he wanted, or to make 
him their king, but he refused all of that. 

12. When the Messenger saw how stubborn Quraysh were and 
how they persisted in persecuting his Companions, he said to them, 

“Why do you not leave and go to Abyssinia, for in that 
land there is a king under whom no one is mistreated, 
until Allah grants you a way out from the difficulties 
you are facing/’ 

So in the first migration twelve men and four women migrated, then 
they came back after they heard that ‘Umar had become Muslim and 
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Islam was being proclaimed openly. But it was not long before they 
went back (to Abyssinia), taking other believers with them. In the 
second migration, eighty-three men and eleven women went to 
Abyssinia. 

13. The mushrikeen boycotted the Messenger of Allah (^g), Banu 
Haashim and Banu al-Muttalib. They stopped trading with them, 
intermarrying with them, mixing with them and refused to accept any 
deal with them. The boycott lasted for two or three years, during 
which the Messenger ($k) and the believers with him suffered a great 
deal of hardship. Then the boycott ended with the help of wise men 
among Quraysh. 

LESSONS TO BE LEARNED 

1 . When Allah wants to guide a person to call people to good and 
reform, He instills in his heart a dislike of the misguidance and 
corruption that prevail in his society. 

2. Muhammad (^) was not hoping to become a Prophet and he did 

not dream of doing so. Rather, Allah inspired him to withdraw and 
engage in worship as a means of purifying himself and preparing 
himself spiritually to bear the burdens of Prophethood. If he (^) had 
been hoping to become a Prophet, he would not have been frightened 
when the Revelation came to him, and he would not have gone to 
Khadeejah asking her the reason for what he had seen in the cave of 
Hiraah He was not certain that he was the Messenger of Allah until 
after he had seen Jibreel telling him, “O’ Muhammad, you are the 
Messenger of Allah, and 1 am Jibreel,” and until after Waraqah ibn 
Nawfal and Khadeejah had reassured him that what he had seen in 
the cave was the Revelation that used to come down to Moosa 
(Moses) ( ). 

3. If the call for reform is foreign to the beliefs and mentality of the 
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masses, the daa ‘iyahs should not proclaim it openly until a number of 
people who are prepared to sacrifice everything believe in it, so that if 
the leader of the call is harmed, his followers who believe in his 
message will fulfil the obligation of calling others, and so that the 
continuation of the call will be guaranteed. 

4. The Messenger of Allah (^) surprised the Arabs with something 
they were not expecting; they rejected his call vehemently and 
wanted to kill him and his Companions. This historical fact is a 
refutation of some nationalists who claim that the call of Muhammad 
(^) simply reflected the hopes and ambitions of the Arabs at that 
time. This is a ridiculous claim which is refuted by the proven 
historical facts as we have seen. The only reason why these people 
say such things is their extreme nationalistic views which make them 
regard Islam as something based on Arab ideas and identity. This is a 
clear denial of the Prophethood of the Messenger (Blessings and 
Peace be upon him) and a denigration of his great message. 

5. The steadfastness of the believers in adhering to their beliefs, even 
though the evildoers inflicted various kinds of torture and 
persecution on them, points to the genuine nature of their faith. They 
were so sincere in their beliefs and so noble in spirit that to have a 
clear conscience and peace of mind, and to hope for the pleasure of 
Allah, was more important than the persecution and torture they 
suffered. 

The sincere believers and daa ' iyahs give precedence to the spiritual 
considerations over the physical ones. They hasten to obey the 
dictates of their souls, at the expense of the demands of their bodies 
for rest and pleasure. This is how the da ‘wah prevails, and this is how 
the masses are set free from darkness and ignorance. 

6. The words that the Prophet said to his uncle Abu Taalib, and 
his rejection of the wealth and kingship offered to him by Quraysh, 
point to the sincerity of his claim to Prophethood and his keenness to 
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guide the people. By the same token, the daa ‘iyah should be 
determined that his call should continue, no matter how many people 
gang up on him. He should ignore the followers of falsehood who 
tempt him with offers of position and status. Striving for the sake of 
the truth brings the believers peace of mind and contentment. The 
pleasure of Allah, the Exalted, the Almighty, and His Paradise are 
more precious to them than all the positions, status and wealth of this 
world. 

7. The daa ‘iyah should meet with his supporters at intervals each day 
or each week, to increase their faith in the call and to teach them its 
ways, means and etiquette. If he fears that some danger may befall 
himself or his group if he meets with them openly, then he must meet 
with them in secret, lest the followers of falsehood find out about 
them and destroy all of them, or increase their persecution against 
them. 

8. The daa ‘iyah must pay attention to his relatives, and convey to 
them the call for reform. If they turn away, he will have an excuse 
before Allah and before people for the corruption and misguidance 
that they are following. 

9. If the daa ‘ iyah finds out that his group is in deadly danger or that 
their beliefs are exposed to fitnah (trial), then he must prepare for 
them a place where they can be safe from the enmity of the followers 
of falsehood. This is not contrary to the daa ‘ iyah s obligation to be 
prepared to sacrifice himself. For if the daalyahs are few, the 
followers of falsehood could finish them off with one blow and put 
an end to their call. If the daa ‘iyahs are in a safe place, this guarantees 
that the da ‘wah will continue to spread. 

10. The fact that the Prophet (^g) told his Companions to migrate to 
Abyssinia twice, indicates that the relationship between religious 
people, despite the differences in their religions, is stronger than their 
ties to idol-worshippers and atheists. For the divinely-revealed 
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religions — in their true and original forms — share the same social 
goals, as well as belief in God and His Prophets and the Last Day. 
This is what makes the ties among them stronger than any ties of 
kinship, blood or nationality with atheists, idol worshippers and those 
who disbelieve in the laws of Allah. 

1 1 . The followers of falsehood will not give in easily to the people of 
truth. Every time they fail in one means of resisting and defeating the 
call to truth, they will come up with something else. This is how it 
will continue until truth attains its final victory and falsehood is 
finally defeated. 




CHAPTER THREE 



FROM THE MIGRATION TO ABYSSINIA 
UNTIL THE MIGRATION TO MADEENAH 



HISTORICAL EVENTS 

During this period the following important events took place: 

1 . Abu Taalib, the paternal uncle of the Prophet (^), died in the tenth 
year of the Prophet’s mission. During his life he was a strong 
defender of his nephew, the Messenger of Allah (^). Quraysh could 
not do any hann to the Prophet so long as Abu Taalib was still alive, 
out of respect to him. But when Abu Taalib died, Quraysh were able 
to increase their persecution of the Prophet. Hence, his death was a 
source of deep grief for the Prophet. The Prophet was keen that Abu 
Taalib should speak the words of Islam on his deathbed, but Abu 
Taalib refused, fearing that it would be a cause of his people speaking 
ill of him. 

2. Khadeejah ( ) died in the same year. She had eased the worries 
of the Prophet and the grief he felt at the persecution of Quraysh. 
When she died, he grieved deeply for her. The year in which his uncle 
Abu Taalib and his wife Khadeejah died is known as the Year of 
Grief 

3. When the persecution of Quraysh intensified following the death 
of his uncle and his wife, the Prophet (^) went to At-Ta’if, hoping 
that (the tribe of) Thaqeef would listen to him and support him. But 
they rejected him in an unpleasant manner and incited their sons to 
throw stones at him until blood flowed from his feet. Then he sought 
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refuge in one of the gardens of At-Ta’if and offered the following 
humble supplication to Allah: 

“O’ Allah, to You do I complain of the my weakness, 
little resource and lowliness before men. O’ Most 
Merciful of those who show mercy, You are the Lord of 
the weak and You are my Lord. To whom will You leave 
me? To a far-off stranger who will mistreat me? Or to an 
enemy to whom You have granted power over me? If 
You are not angry with me, I care not, but Your favour is 
better for me. I seek refuge in the Light of Your 
Countenance by which the darkness is illumined and the 
things of this world and the next are set aright, lest Your 
anger descend upon me or Your wrath light upon me. It 
is You Whom we beseech until You are well pleased. 

There is no power and no strength except in You.” 

4. The Prophet (^) came back from At-Ta’if without Thaqeef 
responding to his call, apart from ‘Addaas, the slave of ‘Utbah and 
Shaybah, the sons of Rabee‘ah. He was a Christian slave whose 
masters told him to offer a bunch of grapes to the Messenger (.^) 
when he was in the garden, because they saw that he was exhausted 
after Thaqeef had attacked him. When ‘Addaas offered the grapes to 
the Messenger ($g), he took them and started eating them, saying, 
“ Bismillah This attracted the attention of ‘Addaas, because he had 
never seen anyone saying anything like this. After they spoke for a 
while, ‘Addaas became Muslim. 

5. The miracle of the Isra ' and Mi ‘ raaj (night journey and ascent into 
heaven) took place. There was some difference of opinion among the 
scholars as to when it occurred, but it is certain that it happened 
before the Hijrah , in the tenth year of the Prophet’s mission or later. 
The correct view of the majority of scholars, is that it happened in one 
night, when the Prophet ($g) was awake, and it happened to him in 
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body and soul He was taken by night from Al-Masjid al-Haraam (in 
Makkah) to Al-Masjid al-Aqsa (in Jerusalem). Then he was taken up 
into the highest heavens, and came back to his house in Makkah on 
the same night. He told Quraysh about the miracle, but they mocked 
him and made fun of him, but Abu Bakr and those who had strong 
faith believed him. 

6. On that night, the prayer was made obligatory, five prayers each 
day for every adult, sane Muslim. 

7. Whilst the Prophet (^) was passing among the tribes on the 
occasion of Hajj — as was his custom every year — to call them to 
Islam and to give up idol-worship, he was at Al- 4 Aqabah where the 
Jamaraat are stoned, when he met a group from Al-Aws and Al- 
Khazraj (tribes from Madeenah). He called them to Islam and they 
became Muslims. There were seven of them, who returned to 
Madeenah and told their people about their meeting with the Prophet 
(^) and their conversion to Islam. 

8. The following year, in the twelfth year of his mission, twelve men 
of the Ansaar (Madeenan Supporters of the Prophet) came during the 
Hajj season and met with the Prophet (^) and swore allegiance to 
him. When they went back, the Prophet (^) sent Mus‘ab ibn ‘Umayr 
with them to Madeenah, to teach the Muslims the Qur’an and Islam, 
after which Islam spread far and wide in Madeenah. 

9. In the following year, a group of Ansaar came to Hajj and met with 
the Prophet (^g) in secret. There were seventy men and two women. 
They swore their allegiance to him and promised to support him and 
to protect him as they protected their own wives and children. Then 
they went back to Madeenah after he chose from among them twelve 
men to be leaders of their people. 
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LESSONS TO BE LEARNED 

1 . The dcm ‘ iycth may be protected by one of his relatives who do not 
follow his call, because that is in the interest of the call when it is in a 
position of weakness, and this protects the life of the daa Iyah. The 
protection of the daa ‘ iyah s tribe or family may be of benefit to the 
daa ( iyah and his call, so long as he does not approve of or support 
their evil. 

2. A righteous wife who believes in the call to truth may relieve many 
of the difficulties faced by her daa ‘ iyah husband if she shares his 
concerns and suffering. In this manner, she can reduce his burden of 
stress and encourage him to continue and remain steadfast, thus 
playing a role in the success of the call. The attitude of Khadeejah 
(-A) in supporting the Messenger of Allah ($&) is the best example of 
the great role that a believing wife may play in the success of her 
husband’s da ‘wah work, and in making him steadfast and helping 
him to continue his da \vah. The loss of such a wife, when the 
struggle to reform is at its most intense, is an immense loss which 
inevitably fills the husband with grief and sorrow. 

3. Grief for the loss of a relative who was protecting the call to truth 
even though he did not believe in it, and for the loss of a sincerely 
believing wife, is a natural result of sincere devotion to the call and of 
sincerity towards the wife whose sacrifice and support were 
exemplary. Hence, when Abu Taalib died, the Messenger (^) said: 

“May Allah have mercy upon you and forgive you. I 
will keep on praying for forgiveness for you until Allah 
forbids me to do so.” 

The Muslims followed the example of their Prophet ( ^) and prayed 
for forgiveness for deceased mushrik family members, until Allah 
revealed the words: 
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"It is not [proper] for the Prophet and those who believe 
to ask Allah's forgiveness for the Mushrikeen, even 
though they be of kin, after it has become clear to them 
that they are the dwellers of the Fire [because they died 
in a state of disbelief ” ( Qur'an 9: 113) 

So the Prophet (.^g) stopped praying for forgiveness for Abu Taalib, 
and the Muslims stopped praying for forgiveness for their deceased 
relatives. 

The Messenger ($g) continued for the rest of his life to mention the 
virtues of Khadeejah, to pray for mercy for her, and to honour her 
friends, so much so that 'Aa’ishah felt jealous of her — even though 
she was dead — because she so often heard the Prophet praising her. 
Bukhari narrated that 'Aa’ishah (py ) said: 



“I never felt as jealous of any of the wives of the Prophet 
as I did of Khadeejah, although I never saw her. But the 
Prophet mentioned her a great deal, and sometimes he 
would slaughter a sheep, cut it up and distribute it 
among the friends of Khadeejah. Once I said to him, 'It 
is as if there is no one in this world but Khadeejah,’ and 
he said, 'She was like that and like that (mentioning 
good things about her), and I had children from her.’” 

4. The fact that the Prophet went to At-Ta’if after the people of 
Makkah had turned away from him, indicates that he was determined 
that the call should continue and that he had not given up hope that 
the people would respond. So he looked for new territory for his call 
after the barriers had gone up in the first territory. The fact that 
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Thaqeef incited their children and fools against the Messenger 
indicates that the nature of evil is the same, no matter where it occurs, 
which is to use the foolish to attack those who advocate good. The 
flowing of blood from the feet of the Prophet, when he was a noble 
Prophet, is the greatest example of the harm and persecution that the 
daa ‘iyah may face for the sake of Allah. The prayer of the Prophet in 
the garden uttering those immortal words, is confirmation of the truth 
of his mission and his determination to continue his efforts, no matter 
what difficulties lay in his path. It demonstrates that his only concern 
was the pleasure of Allah, and that he did not care about the approval 
of leaders or of the simple-minded common folk. “If You are not 
angry with me, I care not.” It also demonstrates that he was seeking 
strength from Allah by turning to Him and seeking strength from 
Him when the persecution grew intense. And it illustrates the fact that 
the daa ' iyah s primary fear must be of the wrath and anger of Allah, 
not the wrath and anger of anyone else. 

5. The miracle of the Isra’ and Mi‘raaj teaches us many things, of 
which we will mention just three here: 

5. a It shows us that Al-Masjid al-Aqsa (the Farthest Mosque) and the 
land around it — Palestine — is part of the Muslim world because of 
the strong connection between Jerusalem and Makkah which became 
the center of the Muslim world and the focal point of its unity after 
the mission of the Prophet ($&). Defending Palestine means 
defending Islam itself, so every Muslim must undertake to defend it, 
no matter where in the world he lives. Neglect with regard to 
defending it and liberating it is neglecting an aspect of Islam and is a 
sin for which Allah will punish every negligent believer in Allah and 
His Messenger. 

5-b It is a symbol of the high ambition that every Muslim should 
have, and how he should rise above the whims and desires of this 
world, and be distinct from all others in his high status, lofty goals 
and continual pursuit of the highest example. 
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5. c It also indicates that it is possible to explore space and move 
beyond the gravitational pull of the earth. During the Isra’ and 
Mi'raaj , our Messenger was the first space explorer in the history of 
the entire universe. Exploring space and returning safely to earth is 
something that is possible. It happened to the Messenger of Allah 
(£g) by means of a miracle at his time, but it can happen to people 
now by means of science. 

6. The fact that prayer was enjoined on the night of the Isra ’ and 
Mi ( raaj points to the reason why prayer is enjoined. It is as if Allah is 
saying to His believing slaves: If the ascent of your Messenger’s 
body and soul into the heavens was a miracle, then you can ascend 
five times every day as your hearts and souls ascend to Me, so you 
may ascend spiritually which will enable you to rise above your 
whims and desires, and bear witness to My greatness. Might and 
Oneness, which will motivate you to seek control of the earth, not by 
means of enslaving, force and conquest, but by means of goodness 
and noble character, by means of purification and sublime 
characteristics, by means of prayer. 

7. The Prophet’s custom of presenting his da \vah to the tribes during 
the Hajj season indicates that the daaHyah should not limit his 
da ‘wah efforts to his own gatherings and environment, but he should 
go to every place where people gather or where they might gather. He 
should not despair if they turn away from him, time and time again, 
for Allah will provide him with supporters who believe in his call 
from a place that he could never think of or imagine. The small 
number of people who follow him on some occasions may play a 
great role in spreading the call of truth and goodness, and in attaining 
the ultimate victory over evil and its supporters. The conversion of 
the first seven of the Ansaar who met the Messenger of Allah for the 
first time led to the introduction of Islam in Madeenah, and that 
introduction led to the spread of Islam in that city, and paved the way 
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for the persecuted believers in Makkah to find in Madeenah a place to 
which they could migrate and gather. It gave the Messenger of Allah 
a safe haven, where he could establish his state and from which he 
could spread his call, and his Companions could set out to combat 
shirk (polytheism), and the mushrikeen in wars and battles which 
ultimately resulted in victory for Islam, and in eternal defeat for shirk. 
May Allah be pleased with the Ansaar of Aws and Khazraj who did 
so much good for Islam and the Muslims, and may Allah be pleased 
with their brethren the Muhaajireen (emigrants) who believed before 
them and sacrificed their most precious wealth and forsook their 
homeland for the sake of Islam. May He join us with them all in the 
Paradise of Ar-Radwaan. 




CHAPTER FOUR 



FROM THE HIJRAH UNTIL THE PROPHET 
SETTLED IN MADEENAH 



HISTORICAL EVENTS 

1 . Quraysh found out that some people from Yathrib (Madeenah) had 
become Muslims, so they intensified their persecution of the 
believers in Makkah. The Prophet (^) commanded them to migrate 
to Madeenah, so they migrated in secret, apart from ‘Umar (^,) who 
announced to the mushrikeen of Quraysh that he was leaving, and 
said to them, “Whoever wants his mother to be bereft of him, let him 
catch up with me tomorrow in the bottom of this valley,” but no one 
set out in pursuit of him. 

2. When Quraysh found out for sure that the Muslims were being 
honoured and protected in Madeenah, they met together in the Daar 
an-Nadwah to plan how they would kill the Messenger himself. They 
agreed to choose a strong young man from each tribe, then they 
would all kill him together. In this way the responsibility would be 
shared among all the tribes and Banu Manaaf would not be able to 
fight all of them, so they would have to accept the diyah (blood 
money). So the young men who were charged with the killing of the 
Messenger (.^) met at his door on the night of the Hijrah , waiting for 
him to come out so that they could kill him. 

3. The Messenger (^) did not sleep in his own bed that night. He 
asked ‘Ali (^) to sleep in his bed, and told him that, the following 
morning, he should return the items that the kuffaar of Quraysh had 
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entrusted to him for safekeeping to their owners. Then the Prophet 
left his house without his would-be assassins seeing him, and he went 
to the house of Abu Bakr (^), who had already prepared two 
mounts for himself and for the Messenger (^). Abu Bakr had hired 
'Abdullah ibn Urayqit ad-Diyali, who was a mushrik , to act as their 
guide, telling him to avoid the usual route to Madeenah and follow 
another route that the kuffaar of Quraysh did not know. 

4. The Messenger of Allah and his Companion Abu Bakr set out on 
Thursday 1st Rabee' al-Awwal, when the Prophet was fifty-three 
years old. No one knew about his Hijrah except for 'Ali (^) and the 
family of Abu Bakr. "Aa’ishah and Asma’, the daughters of Abu 
Bakr, prepared food for their journey, and Asma’ tore a piece from 
her nitaaq (waist-wrapper) and used it to tie up the vessel of food, 
hence she was given the nickname of Dhaat an-Nitaaqayn (she of the 
two waist- wrappers). They set out with their guide in the direction of 
Yemen, until they reached the cave of Thawr, in which they stayed 
for three nights, and 'Abdullah ibn Abi Bakr stayed with them. He 
was an intelligent young man who was quick to grasp things. He 
would leave them before dawn and spend the mornings with Quraysh 
in Makkah as if he had slept among them. He did not hear of any plot 
that Quraysh planned against them but he understood it, and he 
would go to them in the evening and tell them about it. 

5. Quraysh got very upset when the Messenger escaped 
assassination, so they went out in pursuit of him, following the usual 
routes, but they did not find him. Then they tried the road towards 
Yemen, and stood at the mouth of the cave of Thawr. One of them 
said, “Perhaps he and his companion are in this cave,” but the others 
replied by saying, “Do you not see that a spider has woven its webs 
over the mouth of the cave, and there are birds nesting there, which 
shows that no one has entered this cave for a long time.” Abu Bakr 
could see their feet when they were standing at the mouth of the cave, 
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and he feared for the life of the Messenger. He said to him, “By Allah, 
O’ Messenger of Allah, if one of them looks down at his feet he will 
see us.” The Messenger put his mind at rest by saying, 

“O’ Abu Bakr, what do you think of two when Allah is 
the third one with them?” 

6. Quraysh sent word to the tribes encouraging them to look for the 
Messenger and his Companion, and to kill them or capture them by 
offering a huge amount of money as an enticement. Suraaqah ibn 
Ja‘sham wanted that prize, so he decided to keep looking for them. 

7. After the search for the Messenger of Allah (^) and his 
Companions was called off, they came out of the cave with their 
guide and headed towards the coast — i.e., the coast of the Red Sea. 
After they had traveled a long distance, Suraaqah caught up with 
them, but when he get closer, his horse’s feet sank into the sand, and 
he could not go on. He tried three times to make his horse move 
towards the Messenger, but it refused. At that point, he became sure 
that the one in front of him was a noble Messenger, so he asked the 
Messenger to promise him something if he supported him. The 
Messenger promised to let him wear the two armbands of Chosroes. 
Then Suraaqah returned to Makkah, and pretended that he had not 
found anyone. 

8. The Messenger and his Companion reached Madeenah on the 
twelfth day of Rabee* al-Awwal, after the people of the city had 
waited for a long time, going out each morning to the heights 
overlooking the city, and not coming back until the sun became hot at 
noon. When they saw him, they rejoiced greatly, and the little girls 
began to sing: 

“Tala'a al-badru ‘ alayna ... The full moon has risen upon us 
from the valley of Al-Wadaa‘ 

We must be grateful so long as the caller calls us to Allah. 
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O’ you who have been sent among us, you have come with a 
command that must be obeyed.” 

9. When the Messenger was on his way to Madeenah, he reached 
Chiba’ which is a village two miles to the south of Madeenah. There 
he lay the foundations for the first mosque to be built in Islam. He 
stayed there for four days, then on Friday morning, he went on to 
Madeenah. The time for Jumu ‘ah (Friday) prayer came when he was 
among Banu Saalim ibn 4 Awf, so he built a mosque there, where the 
first Jumu ‘ah prayers in Islam were held, and the first khuthah 
(sermon) in Islam was delivered. Then he went on to Madeenah, and 
the first thing he did when he arrived was to choose the place where 
his she-camel sat down to be his mosque. The place belonged to two 
orphans among the Ansaar. He wanted to negotiate the price with 
them, and they said, “No, we will give it to you, O’ Messenger of 
Allah.” But he insisted on buying it from them for ten dinars of gold 
which he paid from the wealth of Abu Bakr. Then he urged the 
Muslims to join him in building the mosque, and they hastened to do 
so. He (;^) carried bricks with them, until the mosque was built, with 
its walls made of bricks and its roof made of palm leaves resting on 
palm trunks. 

10. Then he established brotherhood between the Muhaajireen and 
the Ansaar. He gave each Ansaari a brother from among the 
Muhaajireen . So each Ansaari took his Muhaajir brother to his house 
and offered to share with him everything that he had in his house. 

1 1 . Then the Messenger of Allah wrote a covenant between the 
Muhaajireen and the Ansaar, in which he made a friendly agreement 
with the Jews and assured them in their religion and property. Ibn 
Hishaam quotes this document at length in his Seerah. It set out the 
principles on which the first Muslim state was established, and it 
contains principles of humanity, social justice, religious tolerance 
and cooperation in the interest of society, that every student should 
study, seek to understand and memorize. 
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Here we will list the general principles that this historical document 
included: 

11.1 The Muslim ummah should be united and undivided. 

11.2 The members of the ummah are equal in rights and honour. 

11.3 The ummah should stand firm against evildoing, sin and 
transgression. 

1 1 .4 The ummah should reach an agreement as to how its enemies are 
to be dealt with, and no believer should make a peace treaty without 
consulting other believers. 

11.5 The society is to be based on the best, most correct and strongest 
system. 

1 1.6 Those who rebel against the state and its public systems should 
be fought and not supported. 

1 1.7 Those who want to live with the Muslims in a cooperative and 
peaceful manner should be protected, and they should not be 
oppressed or harmed. 

11.8 Non-Muslims have the right to their own religion and their 
wealth. They should not be forced to embrace Islam, and their wealth 
should not be taken from them. 

1 1 .9 Non-Muslims should contribute to the expenses of the state just 
as Muslims do. 

11.10 Non-Muslims should cooperate with the Muslims in warding 
off threats to the state from all enemies. 

11.11 They should contribute to the state’s defence budget so long as 
it is in a state of war. 

11.12 The state must help those (non-Muslims) who are oppressed, 
just as it must help every Muslim who is the victim of aggression. 
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11.13 The Muslims and others must refrain from protecting the 
enemies of the state and those who help them. 

1 1 . 1 4 If the interests of the ummah are best served by a peace treaty, 
then all the subjects of the state, Muslims and non-Muslims alike, 
must accept that peace treaty. 

11.15 No person is to be taken to task for the sin of another, and the 
offender harms no one except himself and his family. 

11.16 Freedom of movement within the state and to areas outside it is 
guaranteed and protected by the state. 

11.17 No protection is to be given to a sinner or wrongdoer. 

11.18 The society is based on a foundation of cooperation in 
righteousness and piety, not in sin and transgression. 

These principles are supported and protected by the people’s belief in 
Allah, and their awareness that He is watching, and that He takes care 
of those who are sincere and honest, and by the head of the state 
represented by Muhammad (^r). 

LESSONS TO BE LEARNED 

1 . If the believer is sure of his strength, he does not hide what he is 
doing, rather he does it openly, and he does not pay any attention to 
his enemies so long as he is confident that he can prevail over them. 
This is what ‘Umar (^) did when he migrated. This also indicates 
that a position of strength frightens the enemies of Allah, because if 
they had wanted to gang up and kill ‘Umar, they could undoubtedly 
have done so, but ‘Umar’s audacious attitude cast fear into the heart 
of each and every one of them, so each of them feared that his mother 
would be bereft of him. The followers of evil fear for their lives and 
are anxious to preserve them. 




